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[0:00] 1 Timothy chapter 1 verse 18 to chapter 2 verse 15. This charge I entrust to you, Timothy
my child, in accordance with the prophecies previously made about you, that by them you may
wage the good warfare, holding faith and a good conscience.

By rejecting this, some have made shipwreck of their faith, among whom are Hymenaeus and
Alexander, whom I have handed over to Satan, that they may learn not to blaspheme. First of all
then, I urge that supplications, prayers, intercessions and thanksgivings be made for all people, for
kings and all who are in high positions, that we may lead a peaceful and quiet life, godly and
dignified in every way.
This is good, and it is pleasing in the sight of God our Saviour, who desires all people to be saved,
and to come to the knowledge of the truth. For there is one God, and there is one mediator between
God and men, the man Christ Jesus.
Who gave himself as a ransom for all, which is the testimony given at the proper time. For this I was
appointed a preacher and an apostle. I am telling the truth, I am not lying.
A teacher of the Gentiles in faith and truth. I desire then that in every place the men should pray,
lifting holy hands without anger or quarrelling. Likewise also that women should adorn themselves
in respectable apparel, with modesty and self-control, not with braided hair and gold or pearls or
costly attire, but with what is proper for women who profess godliness, with good works.
[1:32] Let a woman learn quietly with all submissiveness. I do not permit a woman to teach or to
exercise authority over a man. Rather she is to remain quiet. For Adam was formed first, then Eve.

And Adam was not deceived, but the woman was deceived and became a transgressor. Yet she
will be saved through childbearing, if they continue in faith and love and holiness with self-control.
In 1 Timothy chapter 1 verse 18 we move into Paul's instructions to Timothy. Paul had left Timothy
at Ephesus with instructions to sort out some of the issues in the church there.
At a number of points in the book of Acts we have descriptions of prophecies made concerning
particular persons. Verse 18 suggests that certain prophecies had been made concerning Timothy.
In his present commission in Ephesus he would have the opportunity to fulfil some of these
prophecies. As a soldier might be charged by his commander, he is charged by Paul to wage the
good warfare.
[2:32] Elsewhere in the Pauline epistles we see Paul using the imagery of warfare and speaking
of the armour of God that those waging it must wear. Here there is no such elaboration of the
imagery.

Although he does single out faith and a good conscience, both of which he referenced earlier in the
chapter in verse 5. The aim of our charge is love that issues from a pure heart and a good
conscience and a sincere faith.
The failure to maintain these two crucial things have been the cause of the devastation of a number
of people's faith, in particular Hymenaeus and Alexander who are singled out here.
These two figures seem to have been excommunicated by Paul, which is most likely what handing
over to Satan means in verse 20. There is a reference to Alexander the coppersmith in 2 Timothy
chapter 4 verse 14 and there is another reference to an Alexander in Acts chapter 19, but it is by no
means clear that these are the same person as the person described here with Hymenaeus.
That these two individuals were delivered over to Satan that they may learn not to blaspheme
suggests to many that Paul's purpose in excommunication was remedial rather than punitive.
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[3:38] Through their learning not to blaspheme, the hope would be that they would be restored to
the company of the faithful, having learnt their lesson in time. As a matter of primary importance,
the first of all at the beginning of chapter 2, Paul wants Timothy to ensure that prayers are made for
all sorts of persons.

He uses four different terms for prayer here, supplications, prayers, intercessions and
thanksgivings. The first three terms seem to be largely overlapping in meaning, so perhaps we
should not look for some great distinction between these different types of prayer.
However, the multiplication of words for prayer suggests perhaps the importance of the activity. The
prayers must be offered for all persons, and here it is kings and those in high positions that are
singled out.
The aim of such prayer is that the Christians may live peaceful and quiet lives. Christians are
supposed to be good citizens, invested in the good of their nation, wanting to uphold what is
righteous and true, and desiring authorities to act against evil.
Such prayer is in many respects the church's primary political task. Christians can often think about
politics primarily about what the church does outside in the world, but in the act of praying for our
nations, we are going to the greatest throne of all, a throne to which we have special access
through Christ.
[4:51] The greatest political power that Christians possess is not in the ballot box, nor is it in lobby
groups, rather it is in the act of prayer. Our primary concern in such prayer should be the good of
our society, that kings and those in authority would perform their stewardship faithfully, in a manner
that secures peace and quiet for all in the society.

Our ambition should be that of living peaceful, quiet, godly and dignified lives. Christians should
desire a sort of respectability. Although we are at odds with our society's values in a great many
ways, we should seek to be good neighbours and faithful citizens or subjects.
We don't want to have the reputation of being troublemakers, and wherever we can, we pray for the
good of our societies and for their leaders. Christians ought not to be revolutionaries or
malcontents.
We should treat authorities with honour and respect, and lead lives that, as much as possible, allow
us to be at peace with all men. This posture in the society more generally, and this concern to pray
for all sorts of persons, is a reflection of God's own attitude towards people.
God's benevolence and goodness to all people, seen in the gospel, is something that should be
reflected in Christians' own social posture. In the gospel, we have a message of grace delivered to
all peoples.
[6:04] Persons of every tribe, tongue, people and nation receive this good news, which is an
expression of God's good favour towards mankind in Christ Jesus. God is the one true God, and
Jesus Christ is the one mediator between God and man.

There is no other. The uniqueness of God, and this one mediator between God and man, is
connected with a sense of the universality of the message of the gospel. It is directed to all persons,
in all stations of life, in every nation and people, and founded upon the sacrifice of Christ, which is
for the sins of the entire world.
No person receiving the message of Christ by faith would discover that they had been uninvited.
This message of God's grace in Christ, going out to all of the nations, was revealed at the proper
time.
The wording here might bring to mind Titus chapter 1 verses 2 to 3, in hope of eternal life, which
God who never lies promised before the ages began, and at the proper time manifested in his word
through the preaching which I have been entrusted by the command of God our Saviour.
In 1 Timothy 2 as well, Paul refers to his commissioning as an apostle to bear this message of the
gospel. In bringing this gospel message to all persons, to the Gentiles in particular, making prayer
for all persons, and especially those responsible for the peace and well-being of Gentile societies,
would be an important part of the witness that the church would bear.
[7:25] The God that they are praying to is not just the God of the Jews, he's the God of all
persons, and his desire is to form a new people from every nation under heaven. Continuing the
theme of prayer, Paul now turns to the actual outworking of prayer within specific community
contexts.
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Here he is addressing church gatherings, presumably in house church contexts. Christians in a city
like Ephesus would meet from house to house with patrons providing a place in which an assembly
could gather.
There would have been several such communities within many cities. Paul now turns to address the
activities of these communities in ways that distinguish between the instructions given to men and
to women.
Men in particular here are charged with the task of prayer that Paul has mentioned at the beginning
of this chapter, and they are warned about the dangers of anger and quarrelling. The men are to
live in harmony and at peace with each other.
The fact that they are charged to pray within these gatherings in a way that distinguishes them from
the women should probably not be taken to mean that they were the only ones who would be
praying. In 1 Corinthians chapter 11, we have references to women praying and prophesying in
such gatherings.
[8:31] However, it likely means that they would be the ones leading in this particular activity.
There is a possible allusion here back to Malachi chapter 1 verse 11. The fact that they are praying
this way in every place alludes to the universal scope of the gospel in fulfilment of Old Testament
prophecy.

That verse from Malachi reads, The concluding seven verses of 1 Timothy chapter 2, and verse 12
especially, are the site of some of the fiercest exegetical disagreements in the entire New
Testament.
Indeed, there are entire books devoted to just these seven verses. Their bearing upon the question
of women's place in Christian thought and ministry makes them key for controversies on these
matters more generally.
A number of different approaches have been taken in understanding them. Many have traditionally
taken them as a reference to more general statements that Paul is making about the order of
ministry within the church, straightforwardly backed up by a creational mandate.
In more recent decades, many scholars have focused more narrowly upon a specific historical
context that Paul is addressing, whether it's the wider context of his particular period in history and
the pragmatic concerns that that raises for the gospel, or whether it's a very specific context in the
city of Ephesus.
[9:56] A number of scholars have suggested that in the city of Ephesus, in association with the
worship of Artemis, there would have been a strong tradition of priestesses and women in religious
leadership. Others have focused more upon the phenomenon of the new Roman woman in the
context of Ephesus, wealthy women who put themselves forward in a domineering fashion, who
would dress immodestly and in an unchaste manner.

Some of these scholars point to the ways in which this figure of the new Roman woman might have
latched on to certain aspects of Paul's gospel message. The message of there being no male or
female in Christ would have been an equalising message that would have been appealing to such
Roman women.
The curse on Eve has been lifted, and now men and women can act on equal terms. This sort of
aggressive new feminist movement would have been something that would have been a problem
for the church within that particular context.
Scholars who advance this position see these concerns lying behind Paul's instructions to women
in this chapter. Paul's concerns, for many of them, are seen largely as pragmatic, rather than
matters of absolute principle.
Some feminist scholars have seen Paul as abandoning his true principles at this point. They believe
that he loses the nerve of teachings such as Galatians chapter 3 verse 28, and surrenders to the
old patriarchal order.
[11:09] Others see it more as a curb upon the excesses of an extreme feminist movement, and
understand the terms of Paul's restrictions as cutting back on those excesses, rather than
suggesting a more general submission of women to men.

What Paul would be tackling here then is women giving false teaching, or domineering over a man.
The alternative being a quieter approach, not necessarily complete silence. Some scholars who
imagine a situation more particular to the city of Ephesus see Paul's restrictions here as
contextually pragmatic.
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For this period of time, Paul is not allowing women to teach or exercise authority over men, but if
circumstances were to change, he would have no issue with it. Other scholars like Andrew
Perryman or Philip Towner also see a pragmatic restriction here, but see this pragmatism extending
a great deal further.
The rise of women to leadership, for instance, requires more general education of women, and a lot
of other social changes that had not yet worked out within that context. As with the institution of
slavery, the gospel sets a time bomb next to the submission of women, but it will be many centuries
before it truly explodes.
In the meantime, and in keeping with Paul's desire that Christians live a peaceful, quiet, godly and
dignified life, Christian women would have to accommodate themselves to the not yet of their
culture's norms.
[12:26] There are a great many different questions that face the interpreter of this chapter. We
have to consider the background. What situation gives rise to Paul's teaching here? We need to
consider the particular words that he uses.

The term, for instance, translated to exercise authority over in the ESV is one that has been greatly
debated. We need to consider the extent of Paul's prohibition. Is this just a temporary lack of
permission?
Or is this a more universal and continuing restriction? What then are we to make of verses 13 to
15? Is the reference to creation grounding Paul's teaching in some creation mandate?
Is it just illustrating his point with a specific story? Is it a more specific application? Or is it
addressing a misreading of the story of Genesis, which was held by certain of the people in the
church in Ephesus?
All of these questions and considerations from various lines of interpretation have to be borne in
mind as we work through this passage. It begins with a reference to the way that Christian women
should dress.
[13:25] Presumably the context and view here is especially that of gathered assemblies. Women
are supposed to dress in a way that is modest and chaste, in a way that flaunts neither their wealth
nor their sexuality.

Decency and propriety seem to be important concerns for Paul here. Christian women should be
adorned by godliness, and they should also adorn the way of godliness in the way that they behave.
Paul's teaching on this point here might remind us of Peter's teaching in 1 Peter chapter 3 verses 3
to 5. Do not let your adorning be external, the braiding of hair and the putting on of gold jewellery, or
the clothing you wear, but let your adorning be the hidden person of the heart with the imperishable
beauty of a gentle and quiet spirit, which in God's sight is very precious.
For this is how the holy women who hoped in God used to adorn themselves, by submitting to their
own husbands. The Christian woman is supposed to be characterised by self-control, by
moderation and restraint.
By her dress, she should be able to communicate that she is a person of discretion and prudence. It
is important when reading such passages to consider the sort of situations that Paul might have
been addressing.
[14:32] This is perhaps a sort of shadow reading, reading the character of a situation or some
opponents from the shadow that they cast upon the texts that are addressed to them. One of the
strengths of certain forms of the New Roman Women thesis is the way that they help us to
understand why Paul is addressing these particular issues.

The instructions concerning dress give the strong impression that Paul is addressing a situation
where women might behave otherwise. The sort of women who would wear costly attire, jewels,
braided hair and gold and pearls are the sort of women who would be well-to-do.
These would be wealthy women, who presumably would be patronesses of the church. And in a
context where the church largely met in a domestic setting, such women would have quite a lot of
influence.
One could imagine a congregation hosted by such a wealthy woman, where many of the men in the
congregation, who would be outnumbered by the women perhaps, would be slaves or new
believers. In such a situation, it would be very easy for the woman who hosted the church as its
patroness to come to exercise an excessive influence over others.
As the church's associational identity across a city and between cities started to be built up, the
influence of such women, which largely arose from the fact that the church was grounded at that
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point in a domestic context, rapidly diminished.
[15:48] These verses address the gathered assembly of the church, and in this context, women
are instructed to learn quietly, with all submissiveness. The submissiveness referred to here may
be more specific to the context, not to men in general.

It may be about being submissive to the order of the assembly. It is not the relationship of marriage
or relationship to men in general that is being referred to. Verse 12 should also be related to the
same context.
The teaching and exercising authority, or whatever that term means, concerns the appropriate
behaviour of women in the assembly of the church. While it is not unrelated to the way that women
and men should interact more generally, it speaks to a far more specific situation at this point.
Various translations of the term translated to exercise authority over in the ESV have been
proposed. Many scholars have argued that it should be given a more negative tone, to assume
authority, to usurp authority, or to domineer over.
Others see it as referring to taking the initiative over men. While this has bearing upon formal office
within the church, it is not directly addressing formal office here. It seems to be speaking to more
general behaviours.
[16:55] While many scholars have taken the teaching and the exercising authority to be
interchangeable, the terms are distanced enough in the Greek to make this less likely. Rather, one
may be a more specific example of the other.

The teaching in question is not restricted to false teaching. If this were the issue, it seems unlikely
that Paul would single out the women, nor speak of the women as a general group. We should bear
in mind, for instance, that Priscilla, of Priscilla and Aquila, had been in Ephesus, and she was
clearly well instructed in the Gospel.
There is also the fact that many of the false teachers were men. Paul's concern, then, seems to be
broader than merely the possibility that women might convey false teaching. Also, the teaching is
specifically in relationship to exercising authority over a man.
No such restriction is given for other women. The evidence, I think, seems to point in the direction
of Paul making a more general statement about the proper relationship between men and women.
And this, I believe, is borne out in the verses that follow.
The three verses with which the chapter ends refer back to the creation narrative. This is not the
first time that Paul has used the creation narrative to make a point about the relationship between
men and women.
[18:01] In 1 Corinthians chapter 11, verses 7 to 12, he writes, For a man ought not to cover his
head, since he is the image and glory of God. But woman is the glory of man, for man was not
made from woman, but woman from man.

Neither was man created for woman, but woman for man. That is why a wife ought to have a
symbol of authority on her head, because of the angels. Nevertheless, in the Lord, woman is not
independent of man, nor man of woman.
For as woman was made from man, so man is now born of woman, and all things are from God. In
1 Timothy chapter 2, Paul references three key aspects of the creation and fall narratives.
First of all, the order of the creation of Adam and Eve. Second, the different relationship that they
had to the fall. And then, although this is debated, the way that childbearing functions in the
vocation of the woman after the fall, we should consider the way that Paul is giving a shorthand
retelling of the creation and fall narratives in a way that serves to support his point.
By considering the story of Genesis chapter 2 and 3, we might be able to make more sense of the
logic of his argument here. In Genesis chapter 2, the man is created in response to a problem of the
earth.
[19:12] The earth needs someone to till it, and the man is created for that specific task. He is
trained for the task of exercising dominion over the world in a very special way prior to the creation
of the woman.

He is placed in the garden, given the task of serving the garden, but also guarding and maintaining
its boundaries. He is given the rule concerning the tree. The woman is not given that rule, rather
she is given it second hand by the man.
By the time that the woman is created then, she is created as the helper of the man. The man has
been given the fundamental vocation, and the woman comes alongside the man to complete what
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he starts.
The point of the text is not that the man is over the woman or greater than the woman, but that the
man comes first in his vocation. One could see this, perhaps, as the man's task of establishing the
foundations and guarding the boundaries.
He is supposed to do the initial act of taming and mastering, and then the woman is supposed to
glorify and fill those things with life. Her work is not less important, but it comes second.
[20:08] The man has the leading role, and the leading role, if we consider, is not primarily
exercise relative to the woman. It is primarily exercised out into the world. This commission is given
to the man before the woman is created.

When the woman is then created, she has to follow the man's lead, completing and glorifying what
he has begun. Moving into the story of the fall, we can see similar patterns. It was the man that was
given the instruction concerning the tree.
It was the man that was held responsible for the tree as well. Genesis chapter 3, verses 11 and 17
make clear that the man is held especially responsible. He is the one that was given the instruction.
He is the one held accountable when the commandment is broken. The woman had received the
commandment concerning the tree secondhand, from Adam, not directly from the Lord. As a result,
she could be deceived in a way that he was not.
However, although Adam was not deceived, his wife played a very particular role in leading him
astray. A wife, through the power that she has over the heart of her husband, can easily lead her
husband astray.
[21:09] This is one of the reasons why the Lord's judgment upon Adam begins with the words,
because you have listened to the voice of your wife. The judgments upon the serpent and the
woman also specifically speak to her activity of childbearing.

Verses 15 and 16 of Genesis chapter 3, I will put enmity between you and the woman and between
your offspring and her offspring. He shall bruise your head and you shall bruise his heel.
To the woman he said, I will surely multiply your pain in childbearing. In pain you shall bring forth
children. Your desire shall be contrary to your husband, but he shall rule over you.
Putting all of these pieces together, how do they relate to Paul's argument? First of all, in the
original creation, we see that the man was supposed to lead the way in the human vocation. He
was supposed to guard the boundaries and lay the foundations.
It was Adam in particular that was given the task of guarding the garden, of maintaining the law
concerning the tree, and of teaching his wife concerning these things. Things went wrong when the
woman took the initiative.
[22:08] The woman was deceived and she used her influence over her husband, even though he
knew better, to lead him into transgression. The question of whether Paul's argument depends
upon a belief that women are more easily deceived in general is one that has given rise to great
controversy.

Many famous names in the history of the church have held such a position. Given their context, in
times when women weren't educated to the same degree as men, their beliefs on this front may be
somewhat more excusable.
Elsewhere in scripture, women are associated with wisdom and women also shrewdly deceive
many tyrants in ways that deliver poetic justice upon the serpent that once deceived Eve.
The claim that Paul's argument is that women are less intelligent than men would seem to be quite
unsustainable. It is possible, however, that Paul is making a more specific point here. Guarding and
upholding the boundaries of truth is not just about intelligence in general, but requires a particular
sort of judgment that is more commonly found among men.
The judgment in question is one that can put pity to one side, that is able to draw sharp distinctions,
that contends for its own position and against opposing positions, and which tests things rigorously
without being so susceptible to sentiment.
[23:16] Male groups, for instance, far more characteristically engage in vigorous stress testing of
ideas. Men are treated as combatants in argument and don't pull their punches with each other.
There is much less likelihood of things becoming personal.

When women enter the argument, however, men, on account of their uxoriousness, will often be
excessively affirming of women's positions or protect them from attack. All of this compromises the
capacity of such conversation to guard the boundaries that really matter.
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Besides this, when women are in the conversation, there's a lot more concern for sensitivity, and
while those concerns are important, the more that the concern of sensitivity and empathy has driven
the debates of the church, the more that it is compromised with all sorts of modern errors and sins.
Adam wasn't deceived concerning the tree, but due to Eve's influence over him, he followed her
nonetheless, never engaging his critical ability that could have protected them both. The implication
is that by remaining silent, the women make it easier for the men in the church to perform their
proper task of establishing the foundations and guarding the boundaries of the truth of the gospel.
None of this should remotely entail the idea that women are to be inactive in the intellectual task of
the church, the task of guarding the boundaries and establishing the foundations is only one part of
a far greater duty.
[24:33] However, as women do become more prominent in this particular part of the church's and
society's task, we should not be surprised to see certain sort of deceptions take root. And we should
be clear, this is not just because of women, this is also because of men's appropriate desire to be
obliging to women and not to attack them.

It is very difficult for a man sharply, strongly, and directly to challenge a woman. And as a result,
some of the fundamental ways that the boundaries of truth are maintained within a society are
compromised.
Paul was very concerned that this not happen in the context of the church. 1 Timothy chapter 2
ends with a reference to childbearing. Indeed, some have seen it as a reference to the childbearing,
the woman who bears the seed that will crush the serpent's head.
Most likely, this is a reference to the context in which most women would be living out their
salvation. Childbearing comes with a blessing. It's not merely a context of judgment. The Christian
woman in such a church who bears children and raises them is playing her part within the greater
drama of salvation.
She does not have to usurp the place of Adam to have that significance. Childbearing, so often
marginalized in modern society, is by no means marginalized in Scripture. So much of the scriptural
narrative is centered upon stories of women bearing children.
[25:48] The story of Sarah, the story of Rebecca, the story of Rachel and Leah, the story of the
Exodus, is told as a story of childbearing, beginning with Jehochabed, the Hebrew midwives, and
the women of Israel.

The story of the kingdom begins with Hannah praying in the temple. The story of the gospel begins
with Mary and Elizabeth. While modern society privileges the activities of men, the Scripture sees
the activity of women in bearing children as center stage to all that's taking place.
The entire story of Scripture can be told as the story of women struggling to give birth, all leading up
to the great victory as the seed of the woman defeats the serpent. A question to consider.
If prayer is the primary political task of the church, how can we commit ourselves to performing it
more mindfully?


